
The Transcendent Mystery
of God’s Word

A Critical Synthesis of Antioch and Alexandria

Edited by

John W. Martens and Paul V. Niskanen

SAINT PAUL, MINNESOTA • 2024



Cover image: St. Jerome in His Study by Domenico Ghirlandaio, from Wikimedia Commons; 
license at https://creativecommons.org/licenses/by/3.0/
Cover design by Willem Mineur

© 2024 John W. Martens and Paul V. Niskanen
Saint Paul Seminary Press is a registered trademark of The Saint Paul Seminary.
All rights reserved

Published 2024 by
Saint Paul Seminary Press
2260 Summit Ave., Saint Paul, Minnesota 55105

Library of Congress Control Number: 2024936585
LC record available at https://lccn.loc.gov/2024936585

ISSN 2765-9283
ISBN 978-1-953936-10-3 (paperback)
ISBN 978-1-953936-60-8 (ebook)

spspress.com



To Ben F. Meyer (1926–1995)

A biblical scholar who strived in all of his work  
to bring together Antioch and Alexandria for the sake  

of the proclamation of the Gospel 
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Introduction

The Transcendent Mystery of God’s Word

John W. Martens and Paul V. Niskanen

Introduction

In June 2022, a small number of biblical scholars who teach in Roman and 
 Byzantine Catholic seminaries and universities throughout North America, 
Africa, and Europe met at the Alverna Center in Winona, Minnesota, spon-
sored by the Mon signor Jerome D. Quinn Endowment for Biblical Studies at 
The Saint Paul Seminary School of Divinity and the University of St. Thomas 
(St. Paul, Minnesota), and its director Fr. Kevin Zilverberg. The Quinn Endow-
ment allowed us to bring scholars to Minnesota to consider the question of how 
to express the transcendent mystery of God’s Word in current seminary teach-
ing of biblical studies. The late professor Ben F. Meyer believed that the “most 
pressing exigence in biblical hermeneutics today is for a critical synthesis of 
Antioch and Alexandria,” which for him represented not precisely the schools 
of the ancient Church, but two stances toward the Bible.1 Today’s biblical stud-
ies is sensitive to historical consciousness, but so often closed to the presence of 
the divine that suffuses the Bible. This stance Meyer labeled “Antioch,” without 
intending to dismiss the value of historical study of the Bible or the value of the 
ancient school. But Meyer knew that for biblical studies to do its proper work 
it needed to be theological and for it to be theological it needed to be atten-
tive to “the transcendent mystery of salvation” that permeates God’s Word, not 

1. Ben F. Meyer, Critical Realism and the New Testament, PTMS 17 (San Jose, CA: Pick-
wick, 1989), 33.
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just attentive to historical context or development.2 Such openness to the mys-
tery of the saving function of Scripture Meyer designated “Alexandria,” which 
represents not precisely the allegorical methods of the ancient school but that 
school’s openness to the mysterious depth of Scripture that transcends histor-
ical time and place.

The articles which appear in this book were prepared for and presented 
at the conference in June 2022. Each scholar who presented at the conference 
was asked to consider how biblical studies might in its current context attend 
to both Antioch and Alexandria, for the benefit of seminarians and other uni-
versity students and for the benefit of the Church and the world, by examining 
a biblical passage or passages in light of these two orientations to Scripture. 
Before appearing in this book, each article went through a rigorous process 
of double-blind peer review in order to meet the highest academic standards, 
and not every paper presented at the conference appears in this volume. Prior 
to summarizing each of these papers, it is necessary to offer a bit more back-
ground on Ben F. Meyer’s project and accomplishments and why he was cho-
sen as a means by which we would consider ways to invigorate the biblical text 
for students, preachers, and other students of the Bible today. 

A Sketch of Meyer’s Project

In a series of books and articles, written from 1979 to his death in 1995, espe-
cially The Aims of Jesus, Critical Realism and the New Testament, Reality and 
Illusion in New Testament Scholarship, and his entry on “Jesus Christ” in the 
Anchor Bible Dictionary, Ben F. Meyer undertook a project through which he 
intended to make clear for biblical scholars the philosophical underpinnings of 
historical research on the Bible and biblical interpretation.3 Though a Roman 
Catholic biblical scholar, influenced deeply by the work of Bernard Lonergan, 
SJ, Meyer’s work was ecumenical and intended for all scholars of goodwill. At 
the heart of his project was his understanding that history, valuable in itself as 
a tool for understanding the literal sense of the Bible and reconstructing the 
contexts in which the biblical texts emerged, was not up to the task of grappling 
with the depth of the mystery of God’s Word and the questions of faith. For that 

2. Meyer, Critical Realism and the New Testament, 33.
3. Ben F. Meyer, The Aims of Jesus (London: SCM Press, 1979), reprinted in 2002 with 

an Introduction by N. T. Wright, PTMS 48 (Eugene, OR: Pickwick, 2002); Reality and Illu-
sion in New Testament Scholarship (Collegeville, MN: Michael Glazier, 1994), reprinted in 2016 
 (Eugene, OR: Pickwick, 2016); “Jesus Christ,” 773–96 in The Anchor Bible Dictionary, vol. 3, ed. 
David Noel Freedman et al. (New York: Doubleday, 1992).
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Antioch was not sufficient, and Alexandria would need to be brought into the 
equation. But how to balance Antioch and Alexandria? 

The first step was understanding the process and nature of interpretation. 
As Meyer conceived it, interpretation has limits, for it “does not do everything. 
. . . It does not try to do all theology, but limits itself to the single question: what 
is the intended sense of the text?”4 For Meyer, seeking the intended sense of the 
biblical text was an ongoing and complex process that took seriously advances 
in textual criticism, philology, historical criticism, and new methods of anal-
ysis. Meyer’s interpretive program of interpretation rejected all forms of fide-
ism, whether religious or secular, that attempt to reduce the Bible’s meaning to 
one single thing or nothing at all. It takes seriously all the concerns of the text, 
which, with respect to the Bible, includes spiritual and religious meanings that 
are often difficult to determine. 

Theology is always at the heart of the continuing exegetical task because 
this is what the biblical texts demand. The attempts of religious fideists to read 
the Bible “in the plain sense” (and by this Meyer did not mean the fuller sense 
of literal that Thomas Aquinas and other medieval scholars envisioned5), and 
postmodern attempts to jettison the theological realities of the Bible and its 
ultimate meaning, both fail in Meyer’s eyes as either “a flight from interpreta-
tion” or “a flight from the intended sense of the text.”6 What Meyer sought was 
the transcendent mystery of God’s Word, utilizing all the tools of the scholar’s 
toolbox in order to open up Scripture for its divine purpose: to make the name 
of Jesus known and loved. This takes us, however, beyond technique and into 
the heart not of interpretation but of the interpreter.

Goodwill Comes First
How does one approach the Bible? With goodwill, said Meyer. With openness. 
With a willingness to hear. Yet, Meyer did not feel that approaching the text 
with goodwill was the end of the story, as he ended the phrase “goodwill comes 
first” with an interesting corollary, “but suspicion has its uses.”7 The text was not 
the end of the story, but a part of the story: the interpreter, whose questions are 
raised in conjunction with the text, is the necessary completion of the story. 
And this is where we begin, with the subject asking questions of the object.

The question of the relation of the subject to the object has been at the 

4. Meyer, Critical Realism and the New Testament, 49.
5. On this comparison, consult Paul Niskanen’s article in this volume. 
6. Meyer, Reality and Illusion in New Testament Scholarship, 94–101; Critical Realism and 

the New Testament, 28–29. 
7. Meyer, Critical Realism and the New Testament, 78–96.
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heart of a shift in interpretation ascendant since the Enlightenment in bibli-
cal studies, and other areas of study dependent upon interpretation of texts. 
At the heart of the Enlightenment project was an attempt to free texts from 
their ecclesial, dogmatic, and doctrinal constraints, imposed on the New Testa-
ment—said these newly freed interpreters—by the Church and its interpreters. 
Thus liberated, the text would be available to a study unencumbered by the 
presuppositions of the Church. The New Testament would be available in its 
original, pristine form for the practitioners of religionswissenschaft or religions-
geschichte. These scientific experts would guide the interpretation of the New 
Testament, and would allow modern interpreters access, in an objective man-
ner, to the meaning of the text. 

Such a scientific method, with the objectivity construed as inherent in the 
interpreter, was bound to fail. The most searching critique is that such objec-
tive interpreters failed to see themselves as bringing their own presuppositions 
and biases to the Bible, that their scientific method was often dependent upon 
their subjective stance that rejected the truth of the Bible a priori. The next 
stage was a series of postmodern thinkers arguing that the issue was not one of 
objectively reading the Bible but of placing the biases, interests, and tenden-
cies of the interpreting subject front and center. Now the newly freed subject 
could read the Bible with new questions and new methods, guided by the dif-
ferent presuppositions and biases inherent in every interpreter. The subjectiv-
ity of the interpreter became not something to avoid, but something to explore, 
embrace, and unleash. Objectivity was passé, subjectivity the new vanguard. In 
practice, then, the Bible means what any interpreter wants it to mean, which 
has led to questions currently about why should we even focus on the Church’s 
canon as Scripture, that is, why should this collection of texts take precedence 
over other ancient Jewish and Christian texts? Lost in these developments was 
often the sense and meaning of the Bible as God’s Word for humanity.

Meyer’s Response
Meyer’s response to the issue of objectivity and subjectivity in interpretation 
steered a middle course. He placed the subject, the interpreter, front and 
center but insisted that the subject was moored by the biblical text. The text 
was the necessary limit on the interpreter, for Meyer believed that the text 
demanded to be interpreted in light of its intended sense. Not every interpre-
tation was valid, for the Bible offered the necessary checks and balances on 
flights of fancy, or, more significant for him, on flights from the intended sense 
of the text. Objectivity resided in the text, not the interpreter. But there was 
an additional condition for biblical interpretation that can extract the salvific 
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mystery of the Bible, which is as important as establishing the objectivity of the 
text itself: the stance of the subject, the interpreter, toward the biblical texts. 

Every act of interpretation is a meeting between object and subject, and 
subjectivity was all to the good, but subjectivity needs to meet the demands of 
the Bible. There are two ways to determine, in general, the interpreter’s wor-
thiness for the task: one, was the interpreter willing to manage all of the data 
found in the text, not just Antioch or not just Alexandria, or did the interpreter 
reject or ignore passages or meanings which were not amenable to their per-
sonal understanding or beliefs; and two, was the interpreter approaching the 
text from a stance of goodwill, that is, a willingness to hear and be formed by 
the religious and spiritual content of the Bible. Interpreters today often see sus-
picion as the controlling dynamic for reading biblical texts, not goodwill.

In Meyer’s interpretive understanding, the role of every interpreter was 
balanced by the objective nature of the biblical texts, while still allowing free 
rein to subjectivity formed by the teaching of the Church and the Bible, which 
today must include careful use of modern methods of interpretation. Key to 
this balancing act for Meyer were cognitional processes, derived from Ber-
nard Lonergan’s study of human operations, which each person, so every 
interpreter, ought to bring to their tasks: attentiveness, reasonableness, intelli-
gence, and responsibility.8 Was the interpreter willing to use these cognitional 
operations to grasp the “thing” of the text, the referent, or die Sache? When the 
interpreter meets and knows die Sache, the intended meaning, the intended 
sense of a text heaves into view.9

In the case of the Bible, the “thing” of the text is God’s saving acts in his-
tory culminating in Jesus Christ. What if the interpreter does not know die 
Sache? What if the interpreter is not aware of “the thing of the text,” whether 
it represents Antioch or, more likely, Alexandria? This, Meyer argued, was at 
the heart of many problems in biblical studies. The result of this inability to 
meet with the thing of the Bible was the subsequent attempt to jettison the 
data which the interpreter did not find sympathetic. What this has meant in 
practice, Meyer claimed, was that many interpreters today, though in tune 
with themselves as subjects, share one thing in common with interpreters from 

8. See, for examples, Bernard Lonergan, Method in Theology (New York: Herder and 
Herder, 1972) 3–25, 153–73; Insight: A Study of Human Understanding (New York: Philosophical 
Library, 1970), 173–44, 271–316, 319–47.

9. Meyer, The Aims of Jesus, 96–104; Reality and Illusion in New Testament Scholarship, 
91–92, 178. This does not mean that someone with such a vital relationship to the “thing” un-
derstands all texts or that the process does not demand intensive work. It is not a magic trick to 
understanding but demands ongoing and sustained work. 
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the Enlightenment, who saw themselves functioning with a transcendent sort 
of objectivity: both groups are unable or unwilling to deal with data dealing 
with, for instance, the miracles, exorcisms, healings, and the resurrection.10 
For scholars of the Enlightenment this all could be cast off as an ancient relic, 
unable to be synthesized with a new science, ancient primitivism that had crept 
into the heart of modernity; for postmodern thinkers, these data are generally 
ignored—probably laboring more than they think under these same Enlight-
enment presuppositions that reject the work of God in the world—and other 
questions are asked, which often have nothing to do with the religious ques-
tions and answers the text is asking and offering. Often, Meyer felt, analysis 
took the place of interpretation as a “flight” from interpretation.11

The reason for such flight was due to the interpreter’s “alienation” from 
the Bible, and analysis could allow one to sidestep interpretive issues instead of 
handling them head-on.12 Meyer’s most controversial stance on interpretation 
is his position that what might be required for the interpreter is conversion. By 
conversion, Meyer argued for the need for an interpreter to be “in tune” with 
the world of the text.13 As it does not help a musician to come to a piece of music 
without any sense of melody or rhythm, and as it does not help a painter to 
have no stance one way or another toward the use of color and shade, so it does 
not help an interpreter to come to a theological text without any sense of the 
theological concerns at stake in the Bible or without a sense of goodwill toward 
the “thing” of the text.14 This stance marks, in our words, a “great divide” in bib-
lical studies, and gets to the heart of interpretive fault lines and the inability to 
speak to one another in many cases: it is not precisely a matter of methods, but 
whether one accepts the Bible as the Word of God. 

If conversion to die Sache, the “thing” of the Bible, is needed, then the great 
divide is a philosophical and theological issue, not one of historical methods 
and scholarly tools. What it does imply is that someone who is “in tune” with 
the Bible takes seriously the theology of the Bible, and takes seriously all of the 
biblical data and the historical doctrines of the Church that developed with and 
from the earliest Church’s documents.15 Theology must be in view at all times, 
because that is the concern of the Bible. What also guides the interpreter, then, 
is the tradition of the Church, doctrinally and more broadly in terms of the 

10. Meyer, The Aims of Jesus, 95–110.
11. Meyer, Critical Realism and the New Testament, 28–29.
12. Meyer, Reality and Illusion in New Testament Scholarship, 177–78.
13. Meyer, Critical Realism and the New Testament, 57–75.
14. Meyer, Critical Realism and the New Testament, 77–96.
15. Meyer, The Aims of Jesus, 93–110.
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history of interpretation, from the New Testament to the Church Fathers, to 
the medieval period, and beyond.

If an interpreter’s horizons are limited, unable to grasp die Sache with 
which the Bible is concerned, they will be unable to grasp the biblical text or 
interpret it fully. It is worth citing Meyer at length on this matter:

It may be that the problem of the interpreter is not met by resources such as 
encyclopedias, handbooks, Oxford Dictionaries of one kind or another, and 
that what is needed is neither information nor the solution of a problem, 
but the cure of a blind spot, which might be massive. The cure might lie (it 
often does lie) only in a conversion—religious, moral, or intellectual. The 
inadequate interpreter probably will be unaware of the need of conversion; 
so the conversion may never be forthcoming. A Ph.D. might be a union card 
of sorts, but it does not guarantee that its holders are able to measure up to 
the texts of the New Testament in the sense that they are able to figure out 
what such texts mean and how they mean it, or (if others have figured it out) 
to catch on to what others say such texts mean.16

Conversion, as Meyer sees it, in debt to Lonergan, is 

a revolutionary transition from one horizon to another. Intellectual conver-
sion is a transition from the horizon of cognitional myth (knowing is some-
thing like seeing) to that of transcendental method made fully thematic and 
affirmed. Moral conversion is a transition from the horizons of satisfactions 
to the existential primacy of values. Religious conversion is a transition from 
the horizon of this-worldly commitments to the primacy in one’s life of the 
love of God.17 

Meyer states simply: “The theologian lacking in religious and moral conversion 
cannot function.”18 This is the key to Alexandria.

Meyer’s claim that “conversion” was necessary for the interpreter did not 
rule out historical questions, nor the methods and tools of historical-critical 
and other modern methods, as the role of Antioch in interpretation can never 
be ignored, but he was insistent that such methods and tools were not the end 
of the process. The end of the process was to interpret biblical texts, singly, and 
so come to an overarching sense of the spiritual meaning of the Bible and its 
salvific concerns as a whole. Meyer felt that there was always room for more 
questions, there was always a place for new insights, there were always con-
tours and trajectories to any given text of the Bible not before considered. But 

16. Meyer, Reality and Illusion in New Testament Scholarship, 93.
17. Meyer, Reality and Illusion in New Testament Scholarship, 69–70.
18. Meyer, Reality and Illusion in New Testament Scholarship, 70.
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all of this was in the service of determining the theological import of the indi-
vidual biblical texts and the Bible as a whole. Our goal in this volume is to bring 
some of his insights to bear in the papers you find here.

Summary of Papers

In the first chapter, “Letter or Spirit? Toward a Testimonial Exegesis,” Luis 
Sánchez-Navarro begins by noting that Alexandria and Antioch are sometimes 
presented as a false dichotomy. Neither is a pure model, and the two are not 
mutually exclusive. In fact, Scripture presents us with “sacred letters” and is (in 
the words of Joseph Ratzinger) “the essential witness of revelation.” Sánchez- 
Navarro answers the question in his title by asserting that neither letter nor 
spirit exists without the other. But even more than this, he argues that a truly 
critical exegesis must also take into account a third reality: the believing com-
munity that has experienced the revelation of God. Scripture is not only a 
human word and a divine word, it is essentially an ecclesial word.

In chapter 2, Paul Niskanen also considers the sometimes overly simplis-
tic opposition between Alexandria and Antioch. The lines between literal 
and allegorical readings are not as sharp as some would imagine. Working 
with Meyer’s “intended sense” of Scripture, which in itself is closely related 
to  Aquinas’s literal sense, Niskanen argues that this literal sense of Scripture 
is itself frequently polyvalent. He illustrates this point with examples of theo-
logically weighty texts that defy a simple or straightforward “literal” reading. 
The very language and imagery of biblical texts invite an encounter with the 
transcendent that cannot always be neatly bound or classified according to our 
exegetical categories.

Joseph Briody, in chapter 3, turns to a closer examination of typology. He 
argues that typology can serve as a model for Catholic biblical exegesis. As an 
extension of the literal sense that grounds allegory, typology can respect the 
Old Testament in itself as well as in relation to the New. Using the Deuterono-
mistic History as an example, Briody shows how a sound exegesis of the histor-
ical-literal sense can lead to a rich theological interpretation.

In chapter 4, Hryhoriy Lozinskyy gives a close examination of a particular 
text, Moses’s flight to Midian in Exodus 2:11–22, in order to analyze the different 
interpretive techniques of Alexandria and Antioch. In this case study, he looks 
at Moses’s flight into Midian within the context of the book of Exodus as well as 
from the perspectives of Alexandrian and Antiochene exegetes. Finally, he also 
considers its use in the Byzantine liturgical tradition. Each in their own ways, 
allegory, theoria and liturgy all strive to read this text in the light of Christ.
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Chapters 5 and 6 take us to the book of Psalms. First, Maurizio Girolami 
examines how ancient interpretive techniques that were applied to the book of 
Psalms (especially the prosopological method) are still very much relevant for 
contemporary and future biblical exegesis. While ancient exegetical techniques 
can sometimes appear dated or irrelevant to us, their questions and concerns 
regarding the meaning of texts are very much our own. Next, Juana L. Manzo 
compares Alexandrian and Antiochian exegesis of a single text, Psalm 75. While 
noting a certain overlap in themes and theological content, Manzo also per-
ceives that a critical piece may be missing from both schools, pointing toward 
the need for a greater synthesis.

In chapter 7, Marcin Kowalski also weighs the merits and shortcomings 
of both Antioch and Alexandria while examining the baptism of Jesus. While 
contemporary exegesis might separate the historical-critical and theologi-
cal approaches that these cities represent (privileging the former), Kowalski 
argues that the latter is not a dubious addition. The union of Antioch and Alex-
andria is essential to discerning the full meaning of the biblical narrative. 

Finally, Isacco Pagani reckons with Meyer’s claim that much biblical schol-
arship lacks “the responsiveness to the note of definitive fulfillment” that Scrip-
ture offers. Pagani’s analysis of “fulfilment” statements in John 13–17 is based 
on a careful reading of the Gospel texts and is illumined by narrative theory. 
Pagani’s paper is a fitting conclusion to this study, as he asks, like Meyer, that 
we continue to work toward “a more in-depth exploration” of the relationship 
between Antioch and Alexandria, “following different paths” of examining 
personal and collective memory, narrative memory, and the memory of the 
Scripture of Israel. 

Conclusion

These papers respond to, engage with, and build on Meyer’s insights from the 
late twentieth century. Meyer stood against what he saw as the positivistic 
debris of the Enlightenment that saw history in its narrowest form, as simply 
facts available to the five senses. This sort of historical stance decided in advance 
that such things as prophecy, miracles, healings, and such could not have taken 
place, and so the historian could exclude these from the data a priori. He called 
this “an undiscriminating ideological stance” that has “had a deeply negative 
impact on the exegetical and historical appropriation of the New Testament.”19 
Again, on this matter he needs to be cited at length:

19. Meyer, Critical Realism and the New Testament, 92. 
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If the historian of religions cannot entertain the meaningfulness of “saving 
acts in history,” then he cannot envisage miracle as a concrete possibility. 
There follows this dilemma. It is his business to give an account of data en 
route to answering questions about matters of fact. Now, in fact, he has no 
basis on which to exclude miracle a priori from either the data or the answer. 
On the other hand, he has pledged himself as historian not to envisage the 
possibility of miracles. He accordingly finds himself in a situation which 
does not allow him as historian to come to grips with history, for he cannot 
know whether or not the possibility he dutifully omits to consider offers the 
best account of a given constellation of data.20 

If this residue of the Enlightenment still exists among biblical interpreters 
in their attacks on Christian tradition and the biblical texts and the meaning 
found in them by the Church and its interpreters, it is not to be found in this 
volume. Meyer bemoaned biblical interpretation that 

trails off into the capricious, thwarted by absorption in pretentious or unpre-
tentious trivia. This includes, on the part of literary scholars who for what-
ever reason find themselves with nothing very compelling, or even definite, 
to do, a misplaced hankering to break out into creativity and inventiveness. 
There follow declarations of independence from the tyrannies of philology 
and history, from the merely intended sense of the text, and finally from the 
text itself. But faddism, and particularly the faddism that hinges on forms of 
alienation, is notoriously ineffective occupational therapy.21 

Yet Meyer traced this alienation back to the beginnings of biblical 
scholarship: 

Modern biblical studies took shape as twin streams, one of continuity, the 
other of discontinuity, with biblical religion. . . . Both streams or wings have 
made tangible contributions to technical progress. The differences between 
them have always been hermeneutical. The strong point of the tradition 
of discontinuity (dogma-free scholarship) has been its resolutely critical 
stance. Its weakness has lain in the sometimes latent, sometimes patent, 
alienation pervading its critical distance from the biblical text. Conversely, 
the strong point of continuity (religious and theological conservatism) has 
been its connaturality with the text; its weakness, a propensity to harmo-
nize divergences and to underestimate the discontinuities between past and 
present. The ideal is somehow to comprehend these extremes and occupy 

20. Meyer, The Aims of Jesus, 102.
21. Meyer, Critical Realism and the New Testament, 87.
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the space between them, to temper the warmth of connaturality with the 
coolness of critical distance.22 

Our goal at our conference in Winona and in this volume of papers col-
lected from that conference was and is to “occupy the space between” extremes, 
by bringing “dialectic” to bear on the judgment of biblical interpretation and 
theology, that is, by occupying both Antioch and Alexandria. Meyer felt that 
biblical scholarship was often 

a flood of monographs and articles that divide into two streams, with plenti-
ful dry land between them. The one stream is the mass of positivist- tinctured 
works—sober, cautious, timid—sometimes meant to shore up religious 
assurance; the other stream, reminiscent of the “chatter and contradictions 
of what is falsely called knowledge” (1 Tim. 6), is up-to-the-minute, indul-
gent toward bright ideas, original and hungry for acknowledgment as such, 
tempted to be all-explanatory. The large middle ground between these 
streams ought to be flooded with the work of an international, intercon-
fessional community of scholars, products with a plausible claim on being 
acknowledged as intelligent, reasonable, and responsible. The ascertain-
ment that this is far from true should prompt our best efforts to bring about 
improvement and progress.23 

It is our hope that in our work at our conference and in this volume, we 
have helped to bring about some improvement and progress by occupying a 
large part of that middle ground, by drawing inspiration from the theological 
truth of God’s Word, intended for our salvation, and by demonstrating how to 
draw on both Antioch, with its careful attention to historical detail and modes 
of interpretation, and Alexandria, which highlights the depth of God’s Word. It 
is our hope that this volume will encourage others to produce scholarship for 
our students, our colleagues, and our parishes that helps make the transcen-
dent mystery of God’s Word come alive.

22. Meyer, Critical Realism and the New Testament, 196–97.
23. Meyer, Reality and Illusion in New Testament Scholarship, 126. 


